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Abstract. Abu Rayyah, a prominent 2oth-century Egyptian Islamic scholar, has sparked significant
debate with his critical stance on the traditional processes of Hadith collection and documentation.
His arguments challenge long-standing views and practices, questioning the reliability of certain
narrators and the methodologies employed in the early Islamic centuries. Aiming to contribute to the
ongoing discourse surrounding the authenticity and methodology of Hadith compilation within
Islamic tradition, this paper provides a critical analysis of the views of Abt Rayyah on the recording of
Hadith, examining the historical context and scholarly responses to his critiques. Through a
comprehensive review of primary sources, including Abai Rayyah's own writings and the responses
from other Islamic scholars, the paper evaluates the strengths and weaknesses of his arguments. This
involves analyzing his methodological approaches, his use of evidence, and the broader implications
of his critiques for Islamic jurisprudence and theology. Ultimately, this study seeks to provide a
balanced assessment of Abu Rayyah's contributions to the study of Hadith, acknowledging his role in
prompting critical reflection and debate while also considering the validity of the critiques against his
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views. By doing so, the paper aims to enhance the understanding of Hadith recording practices and
their impact on Islamic thought and practice.

Keywords: Hadith documentation, Orientalists, Hijrah, Isnad, Riwayah

INTRODUCTION

The value of Hadith literature as a legal source in Islam is a subject of
considerable debate among Hadith critics. Two major political sects that emerged in
the first century Hijrah after the Prophet's demise, the Khawarij* and the Shi‘ah,?
rejected all Ahadith recorded by those they perceived as their political adversaries
among the Prophet's Companions and their successors. Similarly, the Mu'tazilites3
and the Mutakallimin* dismissed a large number of Ahadith, particularly those
narrated as Ahad or those contradicting logical reasoning, affirming only the
Mutawatir5 narrations as valid proofs of Shari¢ah..

Orientalists have also attempted to undermine the Hadith as the second most
important source of Islamic legislation.”. Between 1848 and 1950, leading Orientalists
produced works that shaped the entire Orientalist tradition's views on the Hadith.®
For instance, Reinhart Dozy argued that because most Ahadith were not recorded
until the second century Hijrah, many fictitious Hadith infiltrated the literature,
leading him to conclude that the entire Hadith corpus was fabricated by later Muslim
scholars.? Ignaz Goldziher echoed this sentiment, contending that most Hadith were
the result of religious, historical, and social developments in the first two centuries of

! The Khawarij (sing. Khariji) are dissidents who rebelled against Caliph ‘Ali ibn Abi Talib,
branding him illegitimate after he agreed to arbitration with Mu ‘awiyah ibn Abi Sufyan following the
Battle of Siffin in 657.

> The Shicah (sing. Shici, also known as Shicat ‘Ali) believe that ‘Ali ibn Abi Talib and his
descendants are the rightful Caliphs of the Muslim Ummah. Originally a political movement, they
evolved into a religious faction with extreme ideologies. Today, Shicah are the second-largest Islamic
group, spread across the Middle East and Africa.

3 The Mu'tazilites, meaning "those who withdraw," were founded in Basrah by Wasil ibn ‘Ata’
(d. 748) in the early 2nd century Hijrah. They flourished in the early 3rd century Hijrah when adopted
as state theology in the ‘Abbasid empire.

4 The Mutakalliman, also known as Ahl al-Kalam (including Jahmiyyah, Ash‘ariyyah,
Maturidiyyah, Karamiyyah, and Rafidah Mujassimah), are Muslim sects emphasizing rational
discourse alongside revelation. They advocate for ‘ilm al-Kalam, a discipline that uses reasoned
arguments to elucidate and defend religious beliefs.

5 The term Mutawatir has two meanings in different Islamic sciences. In legal methodology
and theology, it denotes the epistemological certainty of a report. In Hadith criticism, it refers to a
well-known and widespread report, but not necessarily one that yields certain knowledge.

® Usman Gani, "Ibn Qutayba's response to the Mu'tazilite". Marmara Universitesi Ilahiyat
Fakultesi Dergisi, (Cilt-Sayi: Haziran, 2016), 59-61

7 M.M. Ali, Sirat an-Nabi and the Orientalists, 1st Edition, vol.iA, (Madinah: King Fahd
Complex, 1997), 27

8Fatima  Kizil, "The Views of Orientalists on the Hadith Literature”,
http://www lastprophet.info/the-views-of-orientalists-on-the-hadith-literature.Accessed on 17/2/2022

9 Fatima Kizil, "The Views of Orientalists on the Hadith Literature”,...
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Islam. ** He concluded that the Hadith could not serve as a historical document of
early Islam but rather reflected the community's tendencies during its maturation."

Furthermore, Alfred Guillaume' questioned the authenticity of many reports
attributed to the Prophet's Companions. He cited narrations by Aba Sa‘id al-Khudri,
Abt Hurayrah, and Sahl b. Sa‘d, which suggested that the Prophet and his
Companions forbade recording Hadith. Guillaume concluded that it was difficult to
regard the Hadith literature as a whole as an accurate and trustworthy record of the
Prophet's sayings and actions. These views significantly influenced modern Muslim
writers such as Abdullah Chakralawi, Khwaja Ahmed Din Amritsari, Ghulam Ahmed
Parwez, Rashad Khalifa, Muhammad Tawfiq Sidqi, and Ahmad Amin. Ahmad Amin's
principal work, "Fajr al-Islam,” notably impacted Abu Rayyah's stance on the
authenticity of Hadith literature.

The major arguments revolve around conflicting reports in some Hadith
literature indicating that the Prophet not only prohibited recording Hadith but also
ordered the destruction of such materials. Additionally, it is claimed that Caliphs Abu
Bakr and ‘Umar discouraged excessive narration of Hadith and imprisoned
Companions who were too prolific in their narration of the Prophetic Tradition. Abta
Rayyah® cited these reports and concluded, like his predecessors, that the Ahadith
were fabrications of later generations influenced by the political and theological
differences of the first and second centuries of Islam.

This paper examines the misleading conclusion regarding the recording of
Hadith during the time of the Prophet and his Companions, providing an in-depth
analysis of the reports on the prohibition of Hadith writing.

RECORDING OF HADITH : AN ARGUMENT

The recording and transmission of the Hadith of the Prophet both in written
and oral forms began during his illustrious era. It was a task undertaken by the
Sahabah who were keen to learn from him and to pass this knowledge to posterity.
The Sahabah understood the triangular formular in Q.16:44 which defined the role of
the Prophet as the teacher of the divine messages, who is expected to give
interpretations and detailed information of the golden messages, as well as their own
role as recipients to functionally use their intellect and to consult the Prophet to get
proper understanding of the religion.'# It is on record that the Sahabah used to learn
the Prophet's Ahadith and that they used to revise them among themselves. Anas bn
Malik said,

' Ignaz Goldziher, Muslim Studies, (trans C.R. Berber, S.M. Stern) II, (Chicago: ALDINE
ATHERTON, 1971), 19

" Herbert Berg, The Development of Exegesis in Early Islam, (London: Routledge Curzon,
2000), 9

2 Alfred Guillaume, The Traditions of Islam, (Oxford: THE CLARENDON PRESS, 1924), 12

3 Mahmud Abua Rayyah, ‘Adwa’ “ala as-Sunnah al-Muhammadiyyah, 6th Edition, (Cairo: Dar
al-Ma‘arif, 1957). See also, Mahmad Aba Rayyah, Shaykh al-Mudirah, 4th Edition, (Beirut: Mu'assasat
al-A¢lami, 1993)

“4 AL Ali-Agan, "The Preservation of the Hadith", llorin Journal of Religious Studies, vol.2, no.1,
(2012), 39
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We used to sit with the Prophet, listening to the hadith. And whenever we
departed, we revise it amongst ourselves.'>

Furthermore, there are also ample of incontrovertible proofs that the Prophet
granted express permission to some Sahabah to record his hadith and also ordered
that his instructions during the farewell pilgrimage be written down for Abat Shah."”
In addition, he wrote several letters to various regions outside Arabia containing legal
instructions on business transactions, legal penalties, fatawa, religious obligations,
etc.’® These statements no doubt support the claim that the Prophetic Traditions were
well recorded during his lifetime. Moreover, Al-Azami mentioned fifty Companions
who recorded and were in possession of large collections of hadith, some of which he
claimed were done in the Prophet's mosque.” Such action, it is believed could never
have taken place without the Prophet's knowledge and permission.

Abu Rayyah?*°argued that the Traditions of the Prophet were never written
down during his lifetime, as was done in respect of the Qur'an. He further asserted
that unlike was the case with the Qur'an, the Prophet never appointed scribes to
record his Sunnah but rather he forbade his Companions from documenting them.
Furthermore, quoting Goldziher, he copiously posited that most of the Ahadith in
circulation are spurious and a product of large scale forgery and hence should be
rejected.”

Azami** has, however, argued quite reasonably that one of the major reasons
for the erroneous conclusion by hadith critics on the issue of recording of hadith is
their misconception of the implications of such terminologies as Tadwin, Tasnif and
Kitabah, all of which were understood in the sense of recording. He maintained that
there are records of literary activities going on in the Arabian Peninsula both before
and during the early stages of the advent of Islam.* In addition, available records have
also shown that some of the Sahabah had scrolls in which they recorded a large

5 A.A. Al-Baghdadi, Al-Jami¢ li akhlaq ar-Rawi wa Adab as-Sami1, (Beirut: Mu'assasat ar-
Risalah, 1996), 263-264

6 Ahmad bn Hanbal, Al-Musnad, 11, (Beirut: Mu'assasat ar-Risalah, 2001), 406

7 Al-Bukhariand Abt Dawid reported that on the day of the Conquest of Makkah, the Prophet
delivered a sermon. A man from Yemen called Abxa Shah requested from the Prophet to have that
sermon written for him so the Prophet ordered that a copy of that sermon be written for Abat Shah.
M.I. Al-Bukhari, Sahih al-Bukhari, (Cairo: Al-Maktabat as-Salafiyyah, 1400AH), hadith no. 2434 and
S.A. Abu Dawud, Sunan Abt Dawud, (Beirut: Dar al-Kutubal-‘ilmiyyah, 1389AH), hadith no.2017

'8 Talal Maloushi, Early Hadith Literature and the Theory of Ignaz Goldzhier, (An Unpublished
Ph.D. Thesis Submitted to the Department of Islamic and Middle Eastern Studies, Faculty of Arts,
University of Edinburgh, UK, 2000), 114-121

9 M.M. Azami, Studies in Early Hadith Literature, (Kuala Lumpur: Islamic Book Trust,

2000), 34-60

20 Mahmud Abu Rayyah, ‘Adwa’ “ala as-Sunnah al-Muhammadiyyah, 6th Edition, (Cairo: Dar
al-Ma‘arif, 1957), 19

2 [bid 80-89

22 Azami, “Studies in Early Hadith Literature”, 19-20

3 [bid 2-3
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number of hadith which they heard from the Prophet. For instance, ‘Abdullah bn
‘Amr bn al-°As had a scroll which is popularly known as As-Sahifah as-Sadigah which
was later incorporated into the larger collection of hadith by Ahmad bn Hanbal.>4 Ibn
Sa‘d?® narrated in his Tabagat from Mujahid who said, "l saw a manuscript with
cAbdullah bn “Amr so I asked about it. He said, "This is as-Sadigah and in it is what I
personally heard from Allah's Apostle."Similarly, Anas bn Malik, “Ali bn Abi Talib,
Jabir bn c¢Abdillah and Aba Hurayrah all have documents containing the
prophetichadith.?®

From the foregoing, it is clearly established that the Companions of the
Prophet engaged in recording and transmitting his hadith on a large scale during his
lifetime. It is also established that prior to its official compilation on the order of
Caliph “Umar bn °Abd al-°Aziz, individual compilation by the Sahabah and their
students predated this official exercise.

ASSESSMENT OF ABU RAYYAH'’S VIEWS
Abu Rayyah argued that no record of the Hadith existed before the second
century of Hijrah, based on several narrations, one of which is examined below:

1. Ahmad, Muslim, Ad-Darimi, Tirmidhi, and an-Nasa'i narrated on the authority of
Abu Sa‘id al-Khudri that the Prophet % said:

MQJJ\J@&;JUJ Qﬂj\&ﬁm&jﬁ’y

Do not write down anything from me except the Qur'an, and whoever has
written anything other than the Qur'an should efface it.

Examination on the Report

Al-Baghdadi mentioned nine different chains of this Hadith, all on the
authority of Aba Sa‘id al-Khudri. Ahmad?®® narrated the report from Zayd ibn Aslam
through ‘Ata’ ibn Yasar on the authority of Abt Sa‘id al-Khudri, while Al-Hakim?®
narrated it from Hammam ibn Yahya from Zayd ibn Aslam and authenticated it. This
report is found in Dhakhirat al- Huffaz3® with the same wording quoted by Abu
Rayyah, but was declared weak (Da‘if) due to the presence of a weak narrator, ‘Amr
ibn an-Nu‘man. Al-Bazzar?' and Al-Haytham13? recorded two other versions from Abt
Hurayrah, both deemed weak because of the presence of ‘Abdurrahman ibn Zayd ibn
Aslam, a weak narrator.

24 S.M. Azmayesh, New Researches on the Qur'an, (London: Mehraby Publishing House, 2015),
260

2 M.S. Az-Zuhri, Kitab at-Tabaqat al-Kabir, 2, (Cairo: Maktabar al-Khaniji, 2001), 322

26Y.A. Al-Qurtubi, Jami‘Bayan al-‘ilm wa fadlihi, quoted in Qazi Fazl ullah, Science of Hadith,
(United States: Hund Publishing, 2015), 71

7 Abt Rayyah, “Adwa’ “ala as-Sunnah al-Muhammadiyyah’, 19

28 Ahmad bn Hanbal, Al-Musnad, 17, (Beirut: Mu'assasat ar-Risalah, n.d.), 151-152

29 M.A. Al-Hakim, Al-Mustadrak, 1, (Beirut: Dar al-Kutub al-¢ilmiyyah, 2002), 216.

3° M.T. Al-Qaysarani, Dhakhirat al-Huffaz, 1st Edition, 5, (Riyadh: Dar as-Salaf, 1416AH), 2636

3t A.A. Al-Bazzar, Musnad al-Bazzar, 1st Edition, 15, (Madinah: Maktabat al-‘Ulam wa al-
Hikam, 1415AH), 277

32 A.A. Al-Haythami, Majma® az-Zawa'id, 1, (Beirut: Mu'assasat al-Ma“arif, 1406AH), 156
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Specialists in Hadith literature have significantly differed on the status of this report,
debating whether it is marfa' (attributed directly to the Prophet) or mawquf (a
statement of a Companion). 33 Ibn Hajar said:

o b s ey Clpall 3y s ) i el e g

-

Mo pC
Some experts in Hadith, including Al-Bukhari, consider this report to be a
statement by Aba Sa‘id.

Al-Khatib al-Baghdadi supported this conclusion, noting that: "Only
Hammam ibn Yahya attributed this statement to the Prophet."

Given the evidence, the source of this report is controversial. It could be argued
that, considering the numerous Hadith permitting the recording of Hadith, this
prohibition may have been an early directive later revoked. Both Ibn Qutaybah35 and
Al-Mubarakfari3® support this view.

This argument gains clarity when considering that most Arabs were illiterate and
struggled to differentiate between the Qur'an and other texts, necessitating caution
to prevent interpolation and distortion of the divine text.3”

2. The second report cited by Abt Rayyah is as follows:

w\,,ggoi&;viwﬁ,\wm&#\ ol gl lliS s ol e
ol Bl 1 6 e ol oo sl g eldas e sB ARy g 03k L3
uoshp@uﬁ\&;;ﬂ,ww\y

“Abu Sa‘id said, "We sought the Prophet's permission to write down his
Hadith, but he declined.” In the narration by at-Tirmidhi, ‘Ata’ ibn Yasar
reported from Abti Sa‘id, "We asked the Prophet to permit us to write down
his Hadith, but he did not allow us.”

Examination on the Report

Al-Khatib al-Baghdadi mentioned three different versions of this report with
varying chains of transmission (Isnad) and slightly different texts. Ad-Darimi3® added
a fourth link through Abtt Macmar from Sufyan ibn ‘Uyaynah from Zayd ibn Aslam,
differing from most narrations that go through ‘Abdurrahman ibn Zayd from Zayd.

3 Ismail Lutfi Cakan, "Hadith and the classification of  Hadith".
http://geeska.mountada.biz/t25-topic. Accessed on 22/2/2022

34 A.H. Al-Asqalani, Fath al-Bari, 1st Edition, 1, (Cairo: Dar ar-Royyan, 1986), 251

35 M.A. Ibn Qutaybah, Ta'wil Mukhtalaf al-Hadith, (Beirut: Al-Maktab al-Islami, 1999),

411-412.

3% M.A. Al-Mubarakfari, Mugaddimat Tuhfat al-Ahwadhi, 1, (Beirut: Dar al-Fikr, n.d.), 39-40

37 M.A. Hamzah, Zulumat Abi Rayyah, (Cairo: Al-Matbaah as-Salafiyyah, 1378 AH), 27.

38 A.A. Ad-Darimi, Musnad ad-Darimi, 1st Edition, 1, (Riyadh: Dar al-Mughni, 2000), 413
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At-Tirmidh1¥ included a fifth link from Sufyan ibn Waki* from Sufyan ibn ‘Uyaynah
from Zayd ibn Aslam.

This report is doubtful due to the involvement of ‘Abdurrahman ibn Zayd ibn
Aslam, whose narrations are widely rejected by consensus.4 Therefore, these
narrations cannot be accepted as valid proof of the prohibition of recording Hadith,
contrary to Abti Rayyah's assertion.

3. The third major narration on which Abt Rayyah based his assumption is the
following report, which claims that after the Prophet's demise, Abt Bakr, the first
Caliph, forbade the recording of Hadith:

S e sy Sl e 3 O (S Gl ol el o)

3
3

;Mwu\,,gw,mzw\,ir]ﬁww&w Uiy 38 0532
Sy Loy 11olpts S5 gl Sy 5o 153 3 dlas) 3]
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From the marasil of Ibn Abi Mulaikah, it is reported that Aba Bakr gathered
the people after the Prophet's death and said, "You relate different Hadith
from the Messenger of Allah %, and you disagree among yourselves. Those
who come after you will face even greater disagreements. Therefore, do not
relate anything from the Messenger of Allah. If anyone asks, say: "The Book
of Allah is sufficient for us. Take what it permits and avoid what it forbids."

Examination on the Report

Adh-Dhahabi** mentioned this report without any Isnad (chain of
transmission), making it difficult to assess the reliability of its narrators. Several
points can be raised regarding its authenticity and implications.

This narration falls under the category of mursal Hadith, meaning it was
narrated by a Tabi 1 (successor of the Companions) directly from the Prophet without
specifying the intermediary authority.# This lack of a connected chain (ittisal as-
Sanad) renders the report weak according to most Hadith scholars.44

Ibn Salah4 stated that mursal reports are generally not used as legal proofs
and are considered weak by the majority of Hadith scholars. This position is

39 MLL. At-Tirmidhi, Al-Jami¢ al-Kabir, 1st Edition, 4, (Beirut: Dar al-gharb al-Islami, 1996), 400

4° Al-Baghdadi, “Taqyid al-Silm”, 22

4 Abu Rayyah, ‘Adwa’ ‘ala as-Sunnah al-Muhammadiyyah, 26

4> A.U. Adh-Dhahabi, Tadhkirat al-Huffaz, 1st Edition, 1, (Hyderabad: Osmania Oriental
Publications Bureau, 1958), 2-3

4 Ibn as-Salah Ash-Shaharzari, ‘Ulim al-Hadith, (Beirut: Dar al-Fikr, n.d.), 39.

44 A H. Al-“Iraqi, At-Taqyid wa al-idah, (Madinah: D3a'irat al-Ma“arif, 1357AH), 58-62

45 Ash-Shaharzari, “Ulam al-Hadith”, 54-55
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supported by scholars such as °Abdullah bn Mubarak,® Muslim47, Hakim#,
Tirmidhi,4° Ibn Abi Hatim5°, Al-Albani,> and Ibn Baz.5?

Given this consensus, the report cited by Aba Rayyah cannot be used to
establish the prohibition of recording Hadith. Even if the report were deemed
authentic by those who accept mursal as proof, 33 the narrator Ibn Abi Mulaikah54 is
a respected Tabi ‘1, and his narrations are generally accepted after thorough scrutiny.
Assuming the report is authentic, it likely reflects a precautionary measure by Abu
Bakr to prevent excessive and potentially conflicting narrations of Hadith, rather than
a blanket prohibition. Al-Khatib al-Baghdadi®> supports this interpretation, noting
that Abt Bakr's aim was to ensure accuracy and scrutiny in Hadith reports. For
instance, when faced with the issue of inheritance shares for a grandmother, Abt Bakr
sought guidance from the Sunnah and required corroboration before accepting the
ruling.

The report does not support Abt Rayyah's position on the prohibition of
writing Hadith. The text conflicts with numerous other reliable reports concerning
the necessity of the Sunnah alongside the Qur'an. Therefore, the report cited by Aba
Rayyah is at best classified as shadh (a narration by a reliable reporter that contradicts
stronger reports), which is a category of weak Hadith.

4. Abu Rayyah wrote:

I3

e 3y e e ol G gl ) aee ) o) il g
el el 250 -3 3 Al gy el i i) S 0
36 33 L ool 28, ) iy jae 3t oSS o e 1, sl
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46 ML.A. Al-Ityiobi, Qurrat ‘ayn al-Muhtdj, 1st Edition, 2, (Beirut, Dar Ibn Hazm, 1424AH), 84-
87

47 M.H. An-Naysaburi, Sahih Muslim, 1st Edition, 1, (Beirut: Dar al-Kutub al-‘ilmiyyah, 1991),
30.

48 M.A. Al-Hakim, Kitab al-Madkhal ila ma‘rifat kitab iklil, 1st Edition, (Beirut: Dar Ibn Hazm,
2003), 109.

49 AA. Ibn Rajab, Sharh ©ilal at-Tirmidhi, 1, (Egypt: Dar al-Malah: n.d.), 273.

5° CAbdurrahman Ibn Abi Hatim, Kitab al-Marasil, 2nd Edition, (Beirut: Mu'assasat ar-Risalah,
1998), 7.

5 M.N. Al-Albani, Silsilat al-Ahadith ad-Do‘ifah wa al-Mawdu‘ah, 1st Edition, 1, (Riyadh:
Maktabat al-Ma‘arif, 1992), 55

52 A.A. Ibn Baz, Majmu© Fatawa, 10, (Riyadh: Dar al-Watan, n.d.), 354

53 Irshad al-Fahul, 1/89; At-Tamhid, 1/3-5; An-Nukat, 1/491; Fath al-Mughith, 1/40; 'Ustlas-
Sarakhst, 1/361-363; Sharh al-ilal, 1/312

54 A.U. Adh-Dhahabi, Siyar A°lam an-Nubala', 5, (Beirut, Mu'assasat ar-Risalah, 1996), 90-93

55 Al-Baghdadyi, “Taqyid al-ilm”, 31
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Ibn ‘Abd al-Barr of Morocco and Al-Bayhaqi in Al-Madkhal narrated on the
authority of ‘Urwah ibn al-Zubayr that ‘Umar ibn al-Khattab intended to
write down the Sunan. According to Al-Bayhaqi's version, he consulted the
Companions of Allah's Messenger, and they advised him to do so. ‘Umar
spent a month seeking Allah's guidance. One day, after Allah had determined
his decision, he said, "I had intended to write down the Sunan, but then I
remembered that some people before you had written books, devoting
themselves to them and disregarding the Book of Allah. By Allah, I will never
mingle anything with the Book of Allah." In Al-Bayhaqi's version, he said, "I
will never obscure the Book of Allah with anything."
Yahya ibn Ja‘dah reports that ‘Umar once intended to write the Sunnah but
changed his mind and sent a circular to all provinces instructing anyone who
had written down any Hadith to efface it.

Examination on the Report

The report is attributed to ‘Urwah ibn al-Zubayr narrating directly from ‘Umar
ibn al-Khattab. However, this chain is problematic because it suffers from Inqita“
(brokenness). ‘Urwah ibn al-Zubayr was not a contemporary of ‘Umar ibn al-Khattab,
on whose authority he claims to be reporting.5? Both Abt Hatim and Abu Zur‘ah
classified ‘Urwah's reports from Aba Bakr, ‘Umar, and ‘Ali as mursal, which further
discredits them.5® Similarly, the other sole link mentioned by Aba Khaythamah
through Yahya ibn Ja‘dah is also mungqati‘ (broken) and declared weak because the
narrator was not a contemporary of ‘Umar. 5

This report is not reliable and cannot be used to establish the prohibition of
writing Hadith. Ibn Kathir,® after examining all the various reports from ‘Umar
concerning writing Hadith, concluded that ‘Umar's actions stemmed from a fear of
the Sunnah being mixed with the Qur'an or that people might abandon the Qur'an
for the Sunnah, as did the People of the Book. Ahmad Sa‘id® agrees, adding that

56 Ibid 19-20

57 Al-Baghdadi, “Taqyid al-“ilm”, 49

58 M.A. Al-Andalusi, 'Usil as-Sunnah, 1st Edition, (Madinah: Maktabat al-Ghuraba' al-
'Athariyyah, 1415AH), 81

59 Abtbakr al-Bayhaqi, Al-Madkhal, (Kuwait: Dar al-Khulafa' li al-Kitab al-Islami, n.d.), 407.

¢ 1.U. Ibn Kathir, Jami¢ al-Masanid wa as-Sunan, (Beirut: Dar al-Fikr, 1994), 61-63

6 A.S. Al-°Ush, Tadwin as-Sunan an-Nabawiyyah, (Beirut: Dar al-Kutub al-¢ilmiyyah, n.d.), 54
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‘Umar feared the Ummah might face the same fate as the People of the Book, citing
Q. 2:79 to support this point.

CONCLUSION

Our analysis has demonstrated that the recording and transmission of Hadith
were widespread activities among the Companions of the Prophet throughout the
first century of Islam. Extensive evidence in major works of Hadith literature attests
to large-scale documentation by the Sahabah, some of whom had scrolls later
incorporated into the existing corpus of Hadith. It has also been revealed that the
Prophet's prohibition against recording Hadith was either temporary or specific to
certain individuals, aimed at preventing its confusion with the Qur'an, especially
among a largely unlettered community. This explains the numerous other narrations
that permit the recording of Hadith. Furthermore, our study has shown that most of
the reports relied upon by Abta Rayyah have been discredited by experts in Hadith
literature and thus cannot substantiate any valid point. The few authentic reports
cited were taken out of context to serve the critic's agenda.
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